8	HYMNS OF THE ALVARS
teaching, that the hungry human heart was ready to turn to
a religion that would give it someone to love and worship.
There was also the Advaita philosophy, dominant then
and dominant still in Indian thought; but here it is only
necessary to touch on two or three of the points in which
it is particularly related to our subject. According to it the
Way of Deliverance is the Way of Knowledge, for only so
can the bondage of ignorance, producing the illusion of
reality, be removed. Through ignorance comes rebirth, and
man and god alike are bound by Karma; all action works
itself out with impersonal justice, and there is no room for
anything else. Thus bhakti, in any really valuable sense, is
impossible, both because the Supreme Being is without
attributes, unknowable, unapproachable, unapproaching, and
because of this reign of impersonal retributive law. Bhakti
involves a mutual relationship of love and trust, a relation-
ship which to be valuable must be between the human soul
and the One with whom finally we have to deal. But the
utmost that is allowed in the Advaita system, and the
Upanishads as expounded by it, is that Vishnu is a special
form of the Absolute, worship of whom may be permitted as
a concession to human weakness, until with full knowledge
this illusion also disappears, and the One is all and in all. It
is clear that a bhakti regarded thus from the superior eleva-
tion of philosophic enlightenment holds its position by a very
insecure tenure; and it is this that bhakti has had to contend
with, and from this that the Visishtadvaita philosophy aimed
to deliver it The philosophy, implicit in much of the work of
the Alvars, and explicit in Ramanuja, maintains the personal
existence of the Supreme Being, and emphasises his love
and pity for the sinful beings who adore him. He is able to
grant them an abode of eternal bliss in conscious commu-
nion with himself; while God alone exists and all else is mani-
festation, that manifestation (because God is immanent in it)
is real and permanent, though subject throughout to the
control of the one Brahman. These permanent and real
attributes are ' chit' (individual souls) and ' achit' (matter).
They are incapable of existing alone, and so do not interfere
with the non-duality of the Absolute. They find their real
existence in association with God.

